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Chinese Intellectuals

Anew millennium is dawning and every-
thing in China seems to be new.  A new
generation of young people, comparable
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The most influential magazine read by young
people during this “May Fourth Period” (1915-
1927) was called New Youth, edited by the journal-
ist and activist Chen Duxiu.  Launched in the Fall
of 1915, Chen called for the emancipation of the
individual, free thought, and experimentation.
He invited a society conducive to the promotion
of democracy and science, the abolition of all
Confucianist and feudal ideas and institutions,
and a vision for the future based on the Social
Darwinism of Thomas Huxley and Herbert Spen-
cer.  In short, all things ancient and Chinese must
go; all things modern and Western were to be
implemented.

The May Fourth demonstrations in 1919 taught
China’s students the magical power of mass rallies
and political organization.  Into a climate of anti-
foreign, anti-imperialistic anger, Marxist ideas en-
tered through Soviet agents and an indigenous

in mindset to Generations X and Y in the West,
searches for material riches and temporal plea-
sure.  New skyscrapers grace the skylines of Shang-
hai and other cities.  Promising to weather the fi-
nancial crisis in Asia, China’s leaders continue to
push for economic growth and modernization.
As state enterprises are dismantled, the private
sector is becoming dominant.

Will the twenty-first century be China’s century
in the world?  If China does become a world
leader, will Christian ideas influence her direc-
tion?  Her goals?

What ideas will truly guide the “search for mod-
ern China?”  Will China be an anti-foreign, mili-
tant, and nationalistic people in the 21st century?
Will nihilism, materialism, and atheism be the
governing ideas for the worldview of the Chinese
people?  Will Buddhism and folk religions rise
again to dominate their thinking?  Will a new ver-
sion of Confucianism find a hearing among
China’s students and teachers?  What is the place
of the Christian gospel, a worldview based on the
Old and New Testaments, in China’s search for an
all-comprehensive national ideology?

A Battlefield of Ideas:
Christianity and the May Fourth
Movement (1915-1927)

The Christian gospel was a contestant in
China’s battle of the mind earlier in the twentieth
century.  Soon after Sun Yat-sen’s revolution of
1911, key Chinese intellectuals realized that a
constitution and a parliament were insuffi-
cient to transform China into a modern,
strong, and prosperous state.  Something
more fundamental was at stake: China
needed a new culture, a new set of
ideas and values to guide individual
and social behavior.  The “New Cul-
ture Movement” was born.

Continued on page 2
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Marxism study group which met at the
librarian’s office in Beijing University.
Mao Zedong, an assistant to librarian
Li Dazhao, was a junior member of the
group.  The Chinese Communist Party
was organized as an underground
movement in July 1921.

As young Chinese Communists
sought to influence their contemporar-
ies with their worldview and program
for change, the battlefield of ideas be-
gan to take a significant turn.  Commu-
nists claimed that Christianity was un-
scientific and was a tool of imperialism.
Religion was an impediment to social

progress.  Communist students led the
first Anti-Christian Movement in 1922,
as well as the second wave of anti-Chris-
tian fermentation from 1924 to 1925.
Western Christian missionaries, as well
as Protestant Chinese leaders, were
caught on the defensive.  How should
Christian churches and institutions in
China change to meet these chal-
lenges?  Could one be a Christian and
a patriotic Chinese at the same time?

Liberal Protestants in China, both
Western and Chinese, began to demon-
strate that Christianity was compatible
with Confucianism at a time when in-
tellectuals called for the total abolition
of Confucianist ideas!  They also ex-
plained that Christianity could be a sig-
nificant instrument to foster a spirit of
democracy to produce Chinese leaders
and to bring about a society based on
equality and freedom.  The kingdom of
God was to arrive on the good earth of

China through liberal education and
gradual change.  The Sermon on the
Mount was to guide China’s transfor-
mation.  Little was said about Adam’s
sin and the fall of humanity, the aton-
ing death of Christ on the cross, or sal-
vation by God’s grace in Christ.

The May Fourth search for China’s
ideology came to a close in 1927 as civil
war ended.  Chiang Kai-shek ordered
all students to return to their books in
1928.  China entered a period of con-
servatism, and the nineteenth century
scholar-warlord, Zeng Guofan, was
hailed as a hero for junior and senior

high youth.  The Communists fled to
the countryside and were later forced
to go on “The Long March” in 1935
and resettle in Yanan.  All seemed
quiet on the battlefield of ideas.

Evangelical preachers like John
Sung, Wang Mingdao, Watchman Nee,
Calvin Chao, and Andrew Gih began
their revivalist careers shortly after
1925.  From 1927 to 1949, many high
school and university students turned
to Christ and dedicated their lives to
evangelism.  Little did they realize that
they were preparing themselves for a
period of suffering and persecution
(1949-1976). With great fervor, Sung,
Wang, and Nee exhorted young and
old alike to separate themselves from
the world and live holy lives for Jesus
Christ.  A biblical, Christian worldview,
which called Christians to transform
the world, but not be transformed by it,
was rarely presented.

A Second Chance
PRC students emerged from the

Cultural Revolution (1966-1976) as
some of the most well read intellectuals
in the late twentieth century.  Like
their counterparts in Russia and the
former Soviet republics, Chinese stu-
dents are trained to think, write, de-
bate, and handle profound issues in lit-
erature, the arts, philosophy, the social
sciences, and politics.

On June 4, 1989, Christians outside
China (Chinese or otherwise), were
glued to their television sets, shedding
tears of support for the student demon-
strators overrun by the People’s Libera-
tion Army.  Chinese evangelical leaders
took to the streets in Hong Kong and
Los Angeles, calling on God to judge
with justice.  Soon China returned to
an awkward normality.  Christian pro-
fessionals and English teachers re-
turned to China.  The economy took
off in China and in the United States as
China became a major trading partner
with the United States.  The Commu-
nist Party’s desperate struggle to re-
spond to unprecedented changes after
1989 and to continue to govern 1.2 bil-
lion people, made its position very vul-
nerable; so it harassed and persecuted
Christians who might destabilize the
nation, just like what had been done in
Eastern Europe.  Many intellectuals,
working for business enterprises rather
than reading and writing philosophy,
found that “to get rich is glorious.”

Post-1989 China shares one thing in
common with post-1919 China.  De-
spite the economic changes, China still
needs to find an all-comprehensive ide-
ology or worldview to guide her into
the future.  Since Christian liberal the-
ology lost the distinctiveness of Christ
and fundamentalism withdrew from

ChinaSource may be requested from ChinaSource, 501 College Ave., Wheaton IL 60187 (china@xc.org or 630.752.7951) for a donation of $20 per year.  No part
of this publication may be reproduced or transmitted without prior written permission of the publisher.

Will Christianity offer a viable voice
                  to shape China’s future?
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of holy love from God, and our love to
God: true love means loving one’s en-
emies.  True love means forgiving the
sins others have committed against
one.  True love means acknowledging
the poverty in one’s own spirit.  True
love means bearing the cross of suffer-
ing.  True love means serving others.
True love means trusting totally in God
and committing one’s all to God.

With a passion for democracy, I
cried many times during theoretical
conferences in China, for democracy
transcends all classes; it is a universal
political form.

After I came to the United States, I
discovered through my readings that
the foundation for such a universal

democratic system came from the fun-
damental spirit of Christianity.  Man is
not perfect; he has defects.  Institutions
created by man are likewise faulty.
Therefore, power must be limited and
a checks-and-balances system insti-
tuted.  Man was created by God.  In
God’s presence, all men are equal.
Therefore, men should enjoy equal
rights.

The Glory and the Darkness
When I arrived in the United States,

I was first shocked by how the material
culture and the environment were so
highly developed.  There were super-
highways going in every direction, au-
tomobiles of all sizes in perpetual
motion, communications networks and
the information highway, supermarkets
that were squeaky-clean, the blue sky,

or many years I regarded Chris-
tianity, with its sense of superior-
ity and strong intolerant spirit, as

Why I would not
become a Christian

Reflections on God and Culture

the representative faith of Western cul-
ture.  This became my excuse for refus-
ing to believe in Christ.  But when I
pondered how China might become
more democratic politically, and mod-
ern economically, I could not evade the
whole subject of Western culture.

In the mid-1980s, I read Max
Weber’s The Protestant Ethic and the Spirit
of Capitalism.  I saw that the Puritan
ethical spirit in Protestant Christianity
was the primary force behind the devel-
opment of a rational capitalist system.

What a fatal blow to my preconcep-
tions!  The Protestant ethic of the
Christianity I loathed was the
dynamic giving rise to the de-
velopment of the modern West.
How an ancient gospel has
blessed millions in the modern-
ization process.  How could the
Christian faith exert such dy-
namic life-giving power?  I did
not believe in God, so I could only ex-
plain this phenomenon with the con-
cepts of  “historical inevitability” and
“historical accident.”

Even though I suppressed the Chris-
tian faith in my emotions, my mind
could not ignore the transforming
power which Christianity has exerted
time and again in Western history, es-
pecially its impact on the human spirit.
Religion provided moral teachings and
could nurture many great souls: this
was no surprise.  The wonder was that
in Christianity I found the most basic
principle for human ethics: love!  Love
your neighbor as yourself.  Do unto
others as you would have them do unto
you.  I must confess that these norms
were gems of supreme value.

I also knew that these supreme ethi-
cal norms were built on the foundation

F
Fan Xuede

Fan Xuede’s
article is not an
easy one to read.

Here you will find the
brutally honest soul of a
contemporary mainland
Chinese mind,
who views the West—
and the Christian
religion—from a 20th-
century non-western
perspective.  You may
not be ready for what
you will find.

 A former Marxist phi-
losopher who is now liv-
ing in the United States,
his words will warm
your heart and move
you to tears.
It may also surprise,
shock, anger, shame,
and convict you.

Our prayer
is that it will
move you to
your knees,
to prayer and
to action.

Such a stark contrast

    between darkness and

light was unbelievable!
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the green landscape.  I was jealous.
I was even more deeply impressed by

the fact that I could just relax and en-
joy the lifestyle in this civilized society.
It did not matter how much money I
spent in the store; I was greeted with a
smile and a “Thank you.”  When I
stood in line, I never saw anyone cut in.
When I bumped into someone by acci-
dent, he apologized first.  The white
toilet paper in public restrooms was
not stolen.  The wild geese that I saw
while taking a walk in residential neigh-

borhoods did not end up as someone’s
gourmet dinner.

I could no longer deny the greatness
of this material culture.  So I began to
deny the spiritual foundation which
produced all these.  Since it was invis-
ible, I could argue against it.  I rea-
soned: there is no intolerance in the
material culture of the West—in its sci-
ence and technology, in the universal
principles of democratic institutions, in
the public norms for everyday public
life; all these principles belong to all
mankind.  But in the realm of spiritual
culture and faith, there was intolerance
in the West.

Therefore, all I saw was darkness!

Conflict between the races, the disinte-
gration of the family, chaos brought
about by drug trafficking, guns out of
control, advertising everywhere entic-
ing the lusts of consumers, and sex and
violence everywhere in the media se-
ducing the flames of man’s desires.

So how did I explain all this dark-
ness?  I knew that the moral depravity
of society was due to man’s rejection of
faith.  Money and sex had become
man’s substitutes for God.  When I rea-
soned this way, I fell into my own trap.

Since I hated Christianity so much,
didn’t it suit me just fine that
people rejected it?  Since I thought
that God didn’t exist, wasn’t it just
normal that people did not believe
in God?  How could I hope that this
God—such a flimsy fantasy—would
be used as a moral restraint on
mankind?

To help me shake my doubts,
some Christians gave me this expla-
nation: the good things in Western
culture came through Christianity;
the bad was the evil result of rebel-
lion against Christianity.

Such a stark contrast between
darkness and light was unbelievable.  I
admit that many good things in West-
ern culture came through Christianity.
But if we were to say that all good
things came from Christianity, it would
not be borne by the facts.  There is
much good in Western culture—
Homer’s Iliad, Socrates’ philosophy,
the logic and poetry of Aristotle, an-
cient Greek sculpture, Roman law—
these did not come from Christianity.

I felt that one could not extricate
Christianity totally from some of the
dark chapters of Western history; other-
wise one could not explain the dark
Middle Ages or the need for Martin
Luther’s religious revolution.  I wanted

to ask, “O Christian, what witness have
you borne for Christ in Western cul-
ture?  Did you bring Christ into mod-
ern Western culture to Christianize
culture?  Or did you bring modern
Western culture into Christianity to
secularize your faith?  Have you ever re-
flected on the reason why people see
the witness of your lives and end up
doubting the reality of your faith?”

A Spirit of Intolerance?
Many accuse Western culture as well

as Christianity of an intolerant spirit;
shouldn’t Christians seriously reflect
on this?

Christians would often proclaim to
me that the Christian faith is the only
true faith.  They certainly have a right
to do so.  But, I hope that more than
anything else, Christians would dare to
say, “Look at my life!  If it were not

Christ ruling as Lord, it would not be
so beautiful and holy.” In this world
flooded with human desire, only holy
lives, produced by a living faith, can
convince me that the Christian faith
has nurtured new lives that reject this
evil world.

Then, there was all the internal
strife and mutual rejection in Chris-
tianity.  These convinced me that Chris-
tianity is an intolerant religion.  Roman
Catholicism and Eastern Orthodoxy
opposed one another.  Catholics and
Protestants treat each other as en-
emies.  Within Protestantism, we have
Lutherans, Reformed, Anglicans and
Baptists critiquing each other. Even
within one denomination, factions
hold on to their own distinctive posi-
tions and yet claim that their faith is
the only true faith in the universe while
proceeding to further split the Chris-
tian church.  The entire religion of
Christendom becomes a machine pro-

  God exists
    there MUST be

               an infinite distinction

IfIf

Ken Benintendi
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ducing divisions, strife and fragmenta-
tion.

Why did this happen?  I pondered
for a long time.  Is it the intolerance in
Western culture that brought about the
intolerance in Christianity?  Or did the
intolerance in Christianity nurture
Western culture?  Or is it a little bit of
both?

On one point, however,  I am clear:
if God exists, there must be an infinite
distinction between Him and mankind.
Besides Jesus, no one can realize God’s
will completely in word and deed.
Therefore, no denomination has the
right to declare that it represents the
complete truth of God.  No one Chris-
tian is perfect and without flaws.  A pre-
supposition for unity among Christians
and among churches is the recognition
of their differences; the condition for
Christian unity is to recognize one’s
own spiritual poverty in his own life
and denomination.

Are Nations “Christian?”
Some Christians and Christian litera-

ture, in an effort to prove the greatness
of Christianity, say that Western nations
are Christian nations.  When I hear
and read about this, my immediate
emotional response is one of anger and
hatred.  In this statement, I can smell
the white man’s sense of superiority.
This concept expels non-western na-
tions and places them in a morally and
spiritually inferior position.

If Western countries are indeed
Christian nations, they must have an in-
trinsically Christian nature.  But Chris-
tianity is a spiritual force with the love
of God at its core.  The nature of a na-
tion-state and the nature of Christianity
are different in their power and orien-
tation.

My best conclusion is that even dur-
ing the periods in history when Chris-
tianity and the powers of the state were
united, Western nations did not

achieve the Christian spirit; they be-
trayed the Christian spirit.

The unification of church and state
has injured the powers of the state.  It
intensified the corruption of secular
powers by adding a divine label to all of
its activities.  It also polluted the Chris-
tian faith.  Christianity had to endure
the outright interference of the secular
powers and bear responsibility for the
iniquities of the state.

Christians say ever so casually that
Western nations are Christian nations.
They probably do not realize how
much this injures the feelings of
people from countries that have been
oppressed by the West.  Nevertheless,
the greatest injury is done to the Chris-
tian faith itself because this makes
people associate the colonialism and
aggression of the West with the Chris-
tian faith.  When the British Empire,
with her military might, forced the Chi-
nese to receive opium for over half a
century, many people identified the
gospel of the kingdom of God with the

aggression of the expansionist,
colonialist and imperialist powers.

This is why I want to cry out: “O
Christian, don’t carry this pseudonym
‘Christian nation’ on your lips any
more—this doesn’t help your religion
at all!  It is high time to stop chaining
Christ and the powers of the state to-
gether.  The noble name of Jesus Christ
should no longer be insulted by the
selfishness of a nation, people or insti-
tution.”

Among this great host who call
themselves Christians, how many of
them truly put their trust in Jesus
Christ?  Look at their lives: who can be-
lieve that they believe in Jesus Christ?
When individualism becomes the final
authority for moral decisions, when
consumerism takes hold of people’s
lives, isn’t faith a mere decoration?

I do not believe that there is a Chris-
tian nation on earth for this reason:
Since “all have sinned,” anything cre-

ated by people could not be perfect
and flawless.  Sin must leave its mark
on it.  Even something as giant as a na-
tion state could not escape the trap of
sin.  But Jesus came into the world to
call sinners to repentance; He did not
call sinful nations to repentance.
When a person acknowledges that he is
a sinner, receives Jesus as Savior, and
worships God in Spirit and in truth, the
Spirit of God can give the man new
birth.  He becomes one who belongs to
Christ.  But a nation-state cannot re-
pent and receive the new birth; how
can it become “Christian”?

Western Culture as “Christian Culture”
Just as some Christians call Western

nations Christian, some of them would
boast that Western culture is Christian
culture.  I believe this is as ridiculous as
boasting that traditional Chinese cul-
ture was the only and unrivaled civiliza-
tion on earth.

This claim created a tremendous
barrier to the Christian faith for me.
For a person from a non-western coun-
try to receive the Christian faith would
now mean receiving Western culture;
since Western culture is claimed as
Christian culture, the two have become
inseparable.  The issue of whether one
accepts the Creator of the universe and
mankind becomes an issue of one cul-
ture over against another.  For me, a
Chinese intellectual who loves his land
and culture, this is highly injurious.

If Western culture were truly Chris-
tian culture, it would be valid for
people to criticize Christian missions as
cultural aggression from the West.
There would be good reason to reject
the Christian faith.  Because Western
culture includes so much degenerate
rubbish, why should I be obliged to ac-
cept it?

I concede that Christianity has ex-
erted a great influence on Western cul-
ture.  However, the non-Christian
elements in Western culture have
deeply influenced Christianity.  This re-
ciprocal influence was not all beneficial
to Christianity.  The anti-Christian ele-
ments in Western culture have always
stood in tension and opposition to the
Christian religion.  How can Christians

between Him and mankind.
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face these facts and still call Western
culture a “Christian culture”?

Christians must no longer ignore the
explosive power of the anti-Christian el-
ements in the West.  They have become
abnormal, one-sided; absolutized Man,
not God, has become the norm for all
things.  Reason has become the basis
for determining truth, goodness and
beauty; self-interest has become the
starting point for human activity.  Sci-
ence is omnipotent; man is the master
of his own destiny.  Therefore, there is
no absolute truth; all truth is relative.
To move one step further, there is no
relative truth because there has never
been any truth.  Truth, morality and
values are mere beautiful words.

It was a very important break-
through for me to see that Western cul-
ture is not Christian culture and the
decline of Western culture has been in-
separable from the rejection of Chris-
tian faith.

Faith has its source in God; Western
Christian culture comes from man.
The foundation of the Christian faith is
the Bible.  People from different societ-
ies and different historical contexts in-
terpreted the Bible differently and the
result was the expression of the Chris-
tian faith in a variety of concrete mani-
festations.

The Christian faith spread from
Jerusalem to the Middle East, and then
to the West, but it did not require all
Westerners to become Jews.  Even the
Apostles Peter and Paul, during their
time, did not require Gentiles to re-
ceive Jewish culture.  If Chinese people
believe in Christ, they do not need to
receive Western culture.  The precondi-
tion to embrace the Christian faith is
only to receive Jesus Christ.

It is true that Christians in the West
have created all kinds of splendid cul-
tural forms that are appropriate to the
cultural characteristics of Westerners
and helpful in their worship of Jesus
Christ.  However, for people from other
cultural and ethnic backgrounds, these
are only meant for reference.  Chinese
Christians should not be copies of their
brothers and sisters in the West.  They
should express themselves creatively
and produce worship forms and theo-

logical works which are appropriate to
the spirit and cultural characteristics of
the Chinese people.

Epilogue
O heavenly Father!  No culture can

defeat faith in You.  You are in heaven,
culture is on earth; You have created
man, man lives in culture; You are infi-
nite, culture is finite. Cultures come
and go; there are old and new ones: yet
You are immutable.

Abridged from “Between Heaven and Earth,”
in Why I Would Not Become a Christian by
Fan Xuede.  Fan Xuede was a lecturer on phi-
losophy in China. He is a graduate of Moody
Bible Institute and now lives in the U.S.  Trans-
lation by Dr. Samuel Ling.

engaging the culture, both proved to
be inadequate.  What can the church
offer China?  As Chinese students meet
Christian teachers in English classes in
China, or international student work-
ers on campuses in the West, they want
to know: What does Jesus Christ have
to say to China’s political, economic,
cultural, educational, and family
needs?  Will Christianity offer a viable
voice to shape China’s future?

Post-Tiananmen Square China can
be compared with two other periods in
Western history.  During the sixteenth
century, Martin Luther and John
Calvin preached the gospel of salvation
by grace through faith to Europeans
enslaved by medieval Catholic legalism
and authoritarianism.  The gospel of
Jesus Christ is all about grace: a Father
in heaven, loving, accepting, and trans-
forming his children as they come to
Him in faith.  China today needs to
hear the strong word of grace!

Then, in the eighteenth century, af-
ter Luther and Calvin’s influence be-
gan to wane as a secular, commercial-
ized society took shape in England and
America, the Great Awakening called
Christians back to repentance and a
disciplined lifestyle committed to the
glory of God and the transformation of
society.  Jonathan Edwards both wit-

Chinese Intellectuals
continued from page 2

nessed the movement of repentance in
New England and sought to shape and
sustain it.  Responding to the church’s
skeptical critics during the Enlighten-
ment period, Edwards interpreted the
experiences of the Christian soul, both
in the light of the Bible, and in re-
sponse to eighteenth century skepti-
cism.  A biblical worldview made a sig-
nificant contribution in shaping the
new republic, balancing and tempering
the secular, Deist ideas of the time as
America adopted her Constitution in
1789.

Compare this experience with
France.  France endured mob rule dur-
ing the 1789 Revolution, followed by
Napoleon’s dictatorship.  Why the dif-
ference?  In large measure, Reforma-
tion ideas embodied in the Great
Awakening tempered the American ex-
periment in modern democracy.

Evangelical outreach to Chinese in-
tellectuals today needs to be similarly
undergirded with a philosophy of his-
tory grounded in the Bible.  Evangelis-
tic fervor and fidelity to the gospel of
the cross of Jesus Christ need to be
complemented with intellectual rigor
and integrity.  As the late Francis
Schaeffer called upon Christians in the
1970s to provide “honest answers to
honest questions,” so twenty-first cen-
tury evangelicals must be prepared and
equipped with a biblical, compassion-
ate, and relevant apologetic.

What Christian ideas can guide
China?  What does the Bible have to
say about constitutional democracy,
economic progress, business ethics, di-
vorce and remarriage, and postmodern
art and literary criticism—not to men-
tion the challenge of New Confucian-
ism and folk religion in China?

This is the church’s second chance
to bring hope to China, by presenting a
Christian worldview to her leaders.  Let
us not miss it.  Again.

Abridged from “A Second Chance” by Dr.
Samuel Ling (in Chinese Intellectuals
and the Gospel, Samuel Ling and Stacey
Bieler, eds., forthcoming). Dr. Samuel Ling
is President of China Horizon.
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ATO’s bombing of the Chinese embassy in Bel-
grade this past May was tragic, and it led to open
protest by angry Chinese university students both

2. Remember that government at its best is only a
mixed blessing.  Caesar can’t help God.  It would be a
mistake to look up to our government too much instead
of looking up to God.  The government’s ability to address
moral issues such as human rights and religious freedom
rests heavily upon its moral credibility.  Once the credibil-
ity is gone, so also is its ability.  The current U.S. govern-
ment with its scandals, coupled with the bombing of the
embassy, will not be an effective spokesman on moral is-
sues, at least for the foreseeable future.

3. Be aware that it is not
enough to teach Christian faith
only at a private, personal level.
This level focuses on personal salva-
tion, devotion, confession and quiet
time.  The relevance of our faith
and its impact on our society and
the entire world also need to be dis-
cussed among ourselves and in the
course of our ministry to the Chi-
nese.  For example, what does it
mean to love, confess, forgive and
reconcile in an international con-
text?

4. Keep our ultimate loyalty to
God alone.  This important aspect
of biblical truth should not only be
applied to us but also be shared
with the Chinese students and intel-
lectuals we are trying to reach.  In
this way, we may together transcend
our earthly allegiance to find true
fellowship and common identity as
citizens of God’s kingdom where
there is neither Jew nor Greek, Chi-
nese nor American.

God moves in mysterious ways,
his wonders to perform.  As the
Tiananmen Square bloodshed pre-
pared the hearts of many Chinese
for their spiritual journey, may the
tragedy of the embassy bombing remind us of God’s call
to be salt and light in society and among the nations.

Rev. Daniel B. Su works with international students and
is assistant to the president of China Outreach Ministries in
Fairfax, VA.

on the streets and through the media.  Many Chinese stu-
dents in America also took part in demonstrations on their
campuses or in Washington. Amidst the statements of
apology by leaders of Western countries, many Ameri-
cans—Christians or otherwise—have sent letters of condo-
lence to the Chinese embassy in Washington.  For those of
us involved in outreach to Chinese students and intellectu-
als, we find ourselves in an awkward situation, not knowing
how to address the issue.  The bombing has impacted our
ministry.

It is not difficult to understand the Chinese reaction.
China has always taken pride in its historical glory and
greatness, but its pride was deeply wounded when the Brit-
ish gunboats blew open China’s door in 1840 and Western
“Christian” nations defeated China in subsequent con-
flicts.  That wounded pride has since driven the Chinese in
a common quest to revive China by making it rich and
powerful (Fu Qiang).  This is particularly true among
China’s intellectuals who, following the Confucian tradi-
tion, view themselves as responsible for China’s destiny.  In
the embassy bombing, China sees itself again as the “vic-
tim” in the hands of Western powers, and President Jiang
vowed that China would never be “bullied” again.

Unfortunately, missionaries were not able to enter
China until the British gunboats had blown open China’s
door.  Since those days, Christianity has always been linked
with Western imperialism.  It would be a theologian’s work
to debate if God “caused” China’s door to open the way it
did, or if God simply “allowed” it to happen within that
historical context.  Whichever the case, we have to live
with its consequences.  The embassy bombing has added
to the disillusionment many Chinese intellectuals feel
about Western style democracy and its geopolitical alli-
ances.  Here are some perspectives that may be helpful.

 1. Keep a healthy distance between our Christian
faith and our respective governments.  No country has
ever been fully Christian in its true sense; there is an irrec-
oncilable difference between the City of God and the City
of Man, as St. Augustine points out.  The United States
and Britain each have their own Christian heritage, but it
would be misleading to label them as “Christian” coun-
tries.  In fact, almost all Western nations are becoming in-
creasingly hedonistic and even pagan.

N

May the

tragedy

of the

embassy

bombing

remind us
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call to be

salt and

light in

society

and

among

the

nations.

Daniel B. Su

Reflections on the Bombing
of the Chinese Embassy
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he issue of reentry is a sensitive
subject for Christian Chinese
students and scholars who re-

Partnership:

turn home following time spent out-
side of their country.  Only a national
currently living in his country, or one
who is thoroughly committed to re-
turning home, has the right and the
credibility to call a fellow international
to join him in returning. While it is not
our role to try and make this decision

for them, we can help prepare them
for this challenge. If we desire to see
internationals prepared to reenter
their home countries as solid, effective
Christians, I am convinced there must
be a paradigm shift in the way we view
and work with internationals here.
There are five foundational ministry
concepts that I believe are significant.

●  We need to “think reentry” from the
first day we meet internationals.  Reentry
needs to influence everything we do in
evangelism and discipleship as well as
in the final stages of reentry prepara-
tion.  To be able to “think reentry,” we
must first clearly understand our own

T worldview—the cultural lenses through
which we see and evaluate the world.
It is critical that we remember that our
own culture is not the standard by
which China, or any other country, is to
be measured.  By holding our own cul-
ture up to the measuring stick of the
biblical standard, we confront our own
cultural idolatry.  Until we begin to re-
linquish that idolatry, it is difficult for
us to truly understand and appreciate

another culture, let alone help some-
one think through how to function in
it as a Christian.  As we consider evan-
gelism, unless we recognize that our
evangelistic tools may be culture-
bound, we cannot hope to help
internationals think through
contextualized evangelism within their
culture.

● Internationals’ views of our attitudes
toward them have a radical impact on re-
entry.  Our attitudes toward interna-
tionals need to reflect the changes in
today’s world.  Two critical areas are
changes in the new generation of stu-
dents and changes in the Christian

world.  Many who have been in minis-
try to internationals over the years have
found themselves surprised—and not a
little intimidated—by the new genera-
tion of students coming to our universi-
ties.  As a result of modernization and
globalization, these students are often
sophisticated, technologically savvy and
more ambitious than internationals of
the past.  Unlike previous students who
were comfortable in ongoing care-giv-
ing ministries, these students are very
sensitive to relationships that they may
perceive as unequal.

Changes in the Christian world are
immediately clear; the Church is mov-
ing south and east while declining in
the West.  The world to which we once
took the Gospel is now clearly in a posi-
tion to come back to help us.

 Understanding the changes in in-
ternational students and in God’s work-
ing in the world must shape our atti-
tudes towards internationals. The
growth and maturity of the global
Church, together with cultural affinity,
make Christian internationals on our
turf far better equipped to reach their
own people than we are.

● Our commitment to partnership with
internationals is a critical factor in ad-
equate preparation for reentry.  I am in-
debted to Chinese Christian nationals
who are my cultural informants.  From
them I have begun to understand the
prevailing pragmatism of Chinese
scholars who consider discussions
about issues such as truth, human
rights, and sinfulness far too abstract.
Rather, they see God in the same way
they would any other god—as someone
to manipulate to get what they want.  If
we do not understand this cultural way
they view god, our incorrect assump-
tions about their motivation for know-
ing God can have significant implica-
tions upon their return to China.

Equal partnerships between West-
erners and Chinese nationals can help
alleviate some of these misunderstand-
ings. When our partnerships involve
internationals in a context where Chris-
tianity is modeled in their own cultural
style, the very real danger that hampers
reentry—the taking on of so much of

Carolynn Hudson

Continued on page 13

Chinese students who returned to their homeland have
made their mark repeatedly in recent Chinese history.

The key to Reentry

Ken Benintendi
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istorically, Chinese intellectu-
als have been best known for
their deep concern for the na-

Social Consciousness
or Personal Interest
Huo Shui

The Dilemma for Chinese Intellectuals

tion and its people. A scholar’s greatest
dream was to succeed in the national
academic exam, be nominated by the
emperor’s court and eventually govern
on behalf of the dynasty, putting his po-
litical ideas into practice.  For those
who failed to realize this ambition, in-
tellectual criticism was a way to contrib-
ute and assist the emperor’s policy-
making process.

Over 2000 years ago, the first great
poet in Chinese history, Qu Yuan, was a
high-ranking official in his home state
of Chu during a time when it was un-
der siege.  The king of Chu did not
recognize or appreciate Qu Yuan’s sug-
gestions for saving their homeland.
Rather, treacherous officials slandered
him, and sent him into exile.  Upon

H hearing the news that the capital of
Chu had fallen into enemy hands, he
threw himself into the Miluo River and
drowned.  Having his counsel recog-
nized was, to him, more important
than his life.

If the voices of these neglected intel-
lectuals were rejected, they would re-
treat to the mountains and wilderness
to live the life of a hermit, enjoying

their wine, writing their poetry or bury-
ing themselves in academic works.  In a
word, the philosophy of Chinese intel-
lectuals throughout history can be de-
scribed as follows: if selected, benefit
the society; if rejected, cultivate self-
perfection.

For several thousand years, the ideal
path for a Chinese intellectual to fol-
low was considered study, civil service,
and finally governance on behalf of
the nation.  For them, academic suc-
cess meant civil position.  The moral
argument for intellectuals’ privilege
was that only educated people are able
to understand issues and morality, in-
terpret the writings of the sages and
represent the will of the ordinary
people.

Those who were educated but not
favored for an official position, or who
had been stripped of their titles, were
never content with being left out of the
political arena.  They made the
emperor’s court the target of their
criticism hoping, as an opposition
group, that the next emperor would
raise them up to the decision-making
class.

Only an extremely small number of
Chinese intellectuals have truly seen
themselves as the voice of the ordinary
people, chosen to remain outside the
circle of power and been willing to be
the moral conscience of the society.
The path for most was to study for an
official position, serve the nation, assist
legislation in the emperor’s court,
propagate the way of the sages.  Actu-
ally, this system worked well to meet
the needs of China’s feudal societies.

Another side of the Chinese intellec-
tuals’ tradition stems from their educa-
tion. Being educated with ancient
sages’ works, intellectuals became arro-
gant and aloof, seeing no one but
themselves. From the time of
Confucius, they developed a habit of

looking down on manual labor, despis-
ing mercantile activities and belittling
the pursuit and practice of the natural
sciences.  With the 21st century ap-
proaching, we may question how much
weight we can attribute to the influ-
ence of this long tradition.  What is the
real current status of Marxist belief
among Chinese intellectuals after hav-
ing been ordained as the “political cor-
rectness” of China for 50 years?  These
are probably the questions to which ev-
ery China-concerned person would like
to know the answer.

To understand these Chinese intel-
lectuals, the first question is somewhat
ironic: “Who really are the Chinese in-
tellectuals?”  In other words, what de-
fines an intellectual?  This issue contin-
ues today because historically Chinese
intellectuals were the opposite of the
totally unschooled, uneducated major-
ity.  Today, almost all people in China
have had at least some degree of edu-
cation.  If defining an intellectual by
his or her education or lack thereof,
many people can be called intellectu-
als; but if the definition includes “the
presence of social consciousness and

What is the                      current status
    of Marxist belief among

Chinese intellectuals . . .?

Ken Benintendi

REAL
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independent thinking ability,” then,
the majority of these people would not
be considered intellectuals by Western
standards.

Why is this true?  The majority of
Chinese who receive higher education
are students of natural science and
technology.  They believe that science,
technology and development are able
to change the world and alter human
destiny.  Among them, there are highly
honored scientists and inventors.  Not
calling them “intellectuals”, does not
seem right; however, they do not offer
themselves as the “consciousness of so-
ciety,” let alone give up their scientific
research to act as “the voice of the
people.”  Their focus is on how to live
well and influence the scientific com-

munity, and thus, to call them intellec-
tuals does not ring true.

In the past, their opportunities in
science were provided exclusively by
the government.  This unavoidable reli-
ance on the government effectively re-
stricted their freedom of expression.
Since the dawning of the Reform era,
the work avenues for these scientists
have become diversified and their
opinions less stifled.  But their main
“battlefield” is still in the area of sci-
ence and technology, not in the politi-
cal or social arena.

It is because of their single-minded
belief in science and technology that
the Chinese Communist Party and its
government favors these intellectuals
as the ideal candidates for a new gen-
eration of leaders.  Among the
Politburo’s seven standing members,
five have science and technology back-
grounds (Jiang Zemin, Li Peng, Zhu
Rongji, Hu Jintao, and Li Lanqing).
Some refer to them as “technocrats.”
This suggests that Chinese intellectuals
with scientific backgrounds are com-
fortable holding both scientific and

governmental titles and explains why
Chinese intellectuals with similar back-
grounds are not too worried about
their future.  While this group of
people pursue change, they never de-
sire social turmoil. Their sense of suc-
cess and social responsibility is ex-
pressed mostly in their professional
undertakings in scientific development
and its application.  From this  activity,
they are also able to generate the nec-
essary finances to meet personal and
family needs.  More importantly, this
kind of pursuit is readily accepted by
the government and the people; no po-
litical risk is involved.

For another group of Chinese intel-
lectuals, who have higher education,
the case is rather different. These are

called the “social science people.”  So-
cial science deals with human exist-
ence, its ideology, social systems, ethics
and morality. In China, the party
claims to already have all the answers
in this area.  Thus, the task of the social
science people is not that of pursuing
the truth, but one of proving why the
ordained communist ideology is truth.

Apparently, the social science
people not only have to persuade oth-
ers to accept the communist truth, but
also must continually convince them-
selves of what that truth is. Unfortu-
nately, Marxism’s market in China is no
better than in other parts of the world.
With the passing of time, more and
more people have given up Marxist be-
lief.  Their blind following of these
doctrines has been replaced first, by a
sense of lostness, then doubt, and fi-
nally attack upon these doctrines.  This
shift is not so much the result of indi-
vidual decisions, but rather of the reali-
ties of life being inconsistent with the
doctrine.

As Chinese intellectuals, the first
choice that those in the social science

category are facing is whether or not to
be apologists for the official truth.  If
they choose not to be, then their
knowledge can only be sold cheaply in
the marketplace to provide them with
the necessities for minimal survival.
China’s traditional values exert a much
heavier influence upon these individu-
als than they do upon intellectuals with
a scientific background.  While they
uphold their “social consciousness,”
and while they want their voices to be
heard and desire to influence those
who are in power, the struggle and
pain they are caused in the face of vio-
lating their personal integrity forces
them to pursue financial gain, even
though this brings self-condemnation.

Due to this, some have suggested
the possibility of “inside reformation”
meaning cooperation with those in
power—pushing for a gradual change.
Most of those who support this stance
have already secured a position within
the ruling class or have great potential
for doing so.  Those who are
marginalized by the power structure
prefer a quick overthrow of the current
government to provide new opportuni-
ties for making and influencing politi-
cal decisions.

All of these mentioned above ad-
here to the slogan of “voicing the will
of the people” and talk about “na-
tional” interests, but where are the real
intellectuals?  Where are those who are
not attached to the government, but
represent the “consciousness of soci-
ety” and are capable of independent
opinion?  There are so few!  A social
environment and economic founda-
tion that will allow this type of person
to thrive are only now emerging.

If asked persistently what Chinese
intellectuals believe, I fear that most of
them believe only in practical reality.
What is this reality?  It is how to survive
in the changing society or perhaps how
to have a better life.  Anything that can
help Chinese scholars to realize these
goals will be widely received.

Huo Shui is a former government politi-
cal analyst now out of China.  Translation
is by Ping Dong.

   Apparently, the social science people. . .
             must continually
convince themselves of what                               is.TRUTH
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istorically, the encounter be-
tween the intellectual seg-
ment of Chinese society and

the Christian faith has been filled with
animosity, misunderstanding and lost
opportunities.  Following the Opium
Wars, when China opened to the West
and Protestant missionaries began
their work, most converts were from
the masses.  Confucian scholars were
hostile to these efforts, rarely con-
verted to Christianity and, during the
19th century, incited their people to at-
tack the missionaries.

During the first decade of the twen-
tieth century, many students turned to
Christianity and, for a short period,
Christianity made headway among
some intellectuals.  After the 1919 May
4th Movement, however, many Chinese
intellectuals rejected Christianity and
turned to socialism or Marxism.  They
became more organized and articulate
as they criticized Christianity as a foe of
modern science and a tool of imperial-
ism.1  In 1927, a forceful anti-Christian
movement  caused most missionaries to
flee to the coast.  In the 1930s, evange-
lism and revival campaigns saw thou-
sands of students turn to Christ, but
the opportunity to address the May 4th
intellectuals’ search for an ideology to
save the nation had been missed.

After the Chinese Communist Party
triumph in 1949, intellectuals were
hounded and persecuted via political
campaigns.  During the Cultural Revo-
lution (1966-76) many professors were
assigned humiliating tasks, and some,
unable to endure the “loss of face”,
committed suicide.  During this period,
the government worked systematically
to wipe out all religion, particularly the
Christian church.  However, at this
same time, outside China, a period of
conversions took place among intellec-
tuals from Taiwan, Hong Kong and
Southeast Asia who were studying in
the United States and Canada.  Today,
hundreds of churches exist in North
America as a result.

With their confidence in the system
shaken, Chinese intellectuals began to

Who are the Chinese Intellectuals?

H examine Western politics and philoso-
phy.  Then, on June 4, 1989 with the
Tiananmen Square tragedy, once again
there was despair over finding answers
to China’s problems.  Intellectuals
have continued to research Christian-
ity and increasingly, many have been
drawn to it.  Among those who have
come to faith in Christ, some have re-
mained apart from both the registered
churches of the Three Self Patriotic

Movement as well as the unregistered
house churches.  This segment, known
as “Culture Christians,” does not regu-
larly meet together in community for
worship and prayer.  Their place in so-
ciety and their cultural background de-
termine how their faith is worked out
within society.  Today, in China, they
engage in artistic pursuits or conduct
research—one of the major areas of
exploration being the relationship be-
tween Christianity and Western cul-
ture.  They meet in small discussion
groups and, increasingly, are able to
publish the results of their research in
academic journals.

Many of these intellectuals make up
the ranks of international students cur-
rently studying or doing research at

North American universities and on
the campuses of U.S. institutions and
substantial numbers are also on cam-
puses in countries such as Canada, Aus-
tralia, France, Germany, Great Britain
and Japan.2  As the Asian economy
progresses, predictions are that the to-
tal number of international, university-
level students in North America will in-
crease from the present 1/2 million to
1.5 million in the next quarter cen-
tury.3  Many of these will be Chinese.
With China looming on the horizon as
a world superpower in the coming cen-
tury, reaching these scholars becomes
an immensely strategic opportunity.

Sharing a biblical worldview and
philosophy of history with intellectuals
is key when interacting with them, but,
at the same time, the heart cannot be
ignored.  Many scholars who have
come to faith recount that a kind ges-
ture by a Christian or the singing of a
hymn was instrumental in their journey
to faith.  In addition, because they are
careful scholars, often come from an
atheistic background and are sensitive
to peer group pressures, time and pa-
tience are needed as they seek to un-
derstand the Christian faith and know
its Author.4

END NOTES
1. Chinese Communist religious policy

dates back to the critique of Christianity in
the 1920s by the intellectuals and to Mao’s
experiment with anti-Christian legislation
in the 1930s.  Soul Searching, Hamrin, Ling
and Su, editors, China Horizon, 1997, p.2.

2. Serving China: A Primer for Pastors,
Churches and Ministries, China Harvest and
ChinaSource, 1998, p. 20.

3. “Re-Inventing International Student
Ministry in IVCF/USA” by Ned Hale,
Internationals on Campus, Spring 1999,
Intervarsity Christian Fellowship, p. 1.

4. Serving China: A Primer for Pastors,
Churches and Ministries, p. 20.

Unless otherwise noted, the information for
this article was taken from the introduction of
Soul Searching, by Samuel Ling, General Edi-
tor (China Horizon, P.O. Box 40399, Pasa-
dena, CA 91114) and “Culture Christians—A
New Phenomenon” by Tony Lambert, China In-
sight, Nov/Dec, 1998, OMF International, 10
West Dry Creek Circle, Littleton, CO 80120.

at the same time,
          the heart
              cannot be

      ignored.

Sharing a biblical
worldview and philosophy
of history
       with intellectuals is
key when interacting with
them,

Ken Benintendi
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he concept of Gateway Peoples
has been widely promoted
among Christians over the past

grouping that includes a wide range of
scholars, educators and professionals.
In the ICS map “People Groups of
Mainland China” Jim Ziervogel lists
seven different groups under the head-
ing “Intelligentsia:”  Science and Tech-
nology Professionals, Artists and Writ-
ers, High Level Intelligentsia
(including University Professors, Se-
nior Researchers and others), Middle
School Teachers and Staff, Primary
School Teachers and Staff, Performing
Artists and their Support Workers, and

Jim Nickel

few years as a key to fulfilling the Great
Commission.   Gateway peoples are
groups that, while unreached them-
selves, are perceived to have the poten-
tial to play a strategic role in making
the gospel accessible to a cluster of
other unreached peoples.

The theory is good, but there is a
problem in the way it has been applied,
at least in China.  The Gateway Peoples
for China that appear on current lists
are all ethnolinguistically defined.
Their selection appears to have been
based primarily on size.  I don’t know
how this approach is working in other
parts of the world, but in China, there
is little to suggest that the groups cur-
rently identified as Gateway Peoples
are actually playing a strategic role in
reaching other people groups.

I would like to suggest that, at least
in China, a better approach to the
identification of Gateway Peoples
might be to look for sociologically de-
fined people groups that have already
demonstrated the capacity to impact
multiple people groups.1 Intellectuals
fall into this category.

Intellectuals have played a major
role in shaping China throughout its
history.  From the impact of Confucian
scholars to that of university-trained
leaders in China today, there is no
question but that Intellectuals have
had —and continue to have —a major
impact upon the nation.  If Chinese In-
tellectuals can be reached with the gos-
pel of Jesus Christ, it seems evident that
their contribution to the evangelization
of all the peoples of China could be
substantial.

“Intellectuals” is really a macro-

T

Peoples of ChinaPeoples of China

BUT. . . Is it Biblical?
Only seven verses in all of Scripture contain the words “intelligent” or “intelligence.”

The first reference is found in I Samuel 25:3, where it is used to describe a major differ-
ence between Abigail and her husband Nabal:  “She was an intelligent and beautiful
woman, but her husband, a Calebite, was surly and mean in his dealings.”

Several other examples of intellectuals are cited in
Scripture:  King David was described as “a wise son, en-
dowed with intelligence and discernment” (II Chron 2:12).
Daniel was admired as one who had insight, intelligence
and outstanding wisdom” (Daniel 5:11; 5:14).  In Acts 13:7
we find a civic leader and seeker after God named Sergius
Paulus described as an intelligent man.

Two passages in the Bible raise questions about the
value of intelligence.  Isaiah 29:14 declares that “the wis-
dom of the wise will perish, [and] the intelligence of the in-
telligent will vanish.”   This passage is quoted in I
Corinthians 1:19, where Paul explains that there is a differ-
ence between the wisdom of man and the wisdom of God.

God is not impressed with human intelligence, and we
should not be either.  On the other hand, He does not ig-
nore the need of intellectuals for revelation that speaks to them on their level, and He
graciously chooses to use the giftedness that believing intellectuals bring to His service.

Let us look for women like Abigail in China, who will save their nation from the just
wrath of an offended Heavenly King.  Let us pray that God will raise up wise and intelli-
gent men in China like David, Daniel, and Sergius Paulus, who will impact their nation
through their godly example and discerning leadership.

And let us earnestly seek to help the intellectuals of China understand the futility of
human intelligence apart from the wisdom that comes from God, showing them first the
simplicity of the gospel and then the fulfillment that can come through the pursuit of
godly wisdom. — JLN

Intellectuals and Gateway
People Groups

The Bible
   has little to
say about
intellectualism.
But what it
         DOES SAY
     is  very
instructive.

Medical Personnel.2  What an impact
could be made at all levels of Chinese
society if people from each of these
groups became devoted followers of
Christ.

As we consider the concept of Gate-
way Peoples as it relates to Intellectuals,
we might ask which one of the sub-
groups that make up this macro-group-
ing might be a Gateway People with re-
gard to the others.  Intellectuals as a
whole might be a Gateway People with
regard to all of China, but first we have
to reach them.  Perhaps one of my
readers would take up the challenge of
developing a Gateway Strategy for
reaching Chinese Intellectuals.

There is one other critical factor
that must not be neglected if we are to
successfully pursue a  strategy of reach-
ing the unreached peoples of China
through Intellectuals.  Intellectuals
must be challenged to use their gifts
and influence to advance the kingdom
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Western Christian culture—is lessened.
Because partners from other cultures
understand things about their culture
that we can never hope to, partnership
makes sense.

Why do we not make developing
these partnerships a top priority?  I be-
lieve that the fear of losing our role in
ministry—of losing power and con-
trol—is often at the heart of the matter.
I wonder if, subconsciously, we believe
we can do things better than
internationals, talking about partner-
ship but still seeing ourselves as “in
charge” and internationals as “help-
ers.”  I am convinced that pursuing
partnerships of mutual respect, equal-
ity and honor will bear fruit greater
than anything we could imagine.

● Leadership development that in-
volves Christian internationals as equal
partners is irreplaceable reentry prepara-
tion.  I have never forgotten the words
of an African brother who said,  “You
Americans are always telling us that we
should go home to our countries with
the Gospel, but rarely do you give us
the leadership experiences and testings
in ministry that would help us believe
we have the gifts and skills to face such
a calling confidently.”  We also have a
difficult time serving internationals be-
cause we do not want to let go of our
need to lead.  We may have many ex-
cuses for not letting internationals
lead; however, if we truly desire to be
servants, we will give up our need to
lead and make room for them to learn.

● The international fellowship is the
ministry structure that best prepares
internationals for reentry.  A Taiwanese
graduate student, who had been a
Christian most of her life, recounted
that she had often asked to help lead a
Bible study in the Christian group she
was a part of but was refused.  She felt
the Americans who always led the stud-
ies thought she had nothing to offer.
International fellowships, on the other
hand, offer a place where internation-
als can belong without being made to
feel like curiosities.  They offer a place
where internationals can learn—in
fact, are expected—to lead.  They offer

a place where internationals can give
and receive mutual support.

The more we understand the univer-
sity and its impact on internationals,
the more our understanding of the
value of these fellowships in providing
community for international students
and scholars grows.  Thousands of
internationals currently experience a
lack of community on university cam-
puses.  The need for community, espe-
cially for this new generation of
internationals, is best met through in-
ternational fellowships.

International fellowships provide an
invaluable opportunity for cultural
blindnesses to be brought to light
through interaction with other cul-
tures.  Every culture has its strengths
and weaknesses, and what may be seen
as strength in one may be thought to
be weakness in another.  Growth comes
as blind spots are worked through in
interpersonal relationships.  As under-
standing comes, internationals from
each culture are better able to appro-
priately and authoritatively address
those issues within their own culture.

Several months ago I sat in a Manda-
rin Bible study and listened to a Main-
land Chinese leader: “We Chinese
never think about whether or not a
leader deserves our obedience.  Rather
than cause a problem by disagreeing,
we simply follow.  However, only God
really deserves that kind of obedience.
First we must obey Him and after that
we can obey man.”  Here, from a Main-
land Chinese, was truth spoken very di-
rectly in a culture that often chooses
more indirect communication—a right
he had in speaking to those of his own
culture.

Chinese students who returned to
their homeland have made their mark
repeatedly in recent Chinese history.
Many of the current generation study-
ing abroad may be expected to do the
same.  Our ability to partner with them
now will help determine what sort of
mark they leave on China’s future
when they return.

Carolynn Hudson serves with Interna-
tional Ministries Fellowship and works with
Chinese scholars in the Bay Area of Califor-
nia.

of God among the unreached.  People
do not naturally have a concern for
people unlike themselves.  This tends
to be even more true of Intellectuals
than is the case in the general popula-
tion.  However, as Intellectuals are
taught the biblical mandate to make
disciples of all peoples, the Spirit of
God can and will give some of them a
burden to fulfill the Great Commis-
sion.

Multiplying laborers to reach the
unreached peoples of China must be a
priority for us as followers of Christ.
Reaching Intellectuals with the gospel
and giving them a vision to pass it on to
all the peoples of China is a Gateway
Strategy if I ever saw one!

END NOTES
1. Some of the early writings and lists of

unreached peoples published under the
auspices of the Lausanne Committee on
World Evangelization contained a balanced
emphasis upon both ethnolinguistic and so-
ciologically defined people groups.  See, for
example, Unreached Peoples: Clarifying the
Task, Harley Schreck and David Barrett, edi-
tors.  Monrovia, CA: MARC 1987.  While
mission researchers continue to look at
people groups in various ways, recent mis-
sions mobilization material has focused al-
most exclusively on ethnolinguistic peoples.
This is understandable, as the emphasis has
been upon identifying and targeting all re-
maining unreached peoples, and
ethnolinguistic designations lend them-
selves more readily to this task.  However, in
most cases, sociological definitions are
much more useful in developing evangelis-
tic and church-multiplication strategies (of
which the Gateway Peoples strategy is one).
Therefore, it makes much more sense to
look for Gateway Peoples among sociologi-
cally defined groups than among
ethnolinguistic ones.

2. While somewhat dated now (it was
published in 1982), this map would form a
good starting point for someone wishing to
pursue research on the sociological peoples
of China.  It includes brief descriptions of
32 such groups.  It is available from the In-
stitute of  Chinese Studies, P.O. Box 25988,
Colorado Springs, CO  80936-5988.  E-mail:
<ics@xc. org>.

Jim Nickel is President of the Institute of
Chinese Studies, Colorado Springs, Colo.  ICS
staff and volunteers have been doing research
on unreached Chinese peoples since 1977.

Partnership
continued from page 8
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how Asians tend
to respect and
follow persons
in authority, he
notes the effect
of Western
democratic and
individualistic ideas upon such a mod-
ern society as Singapore.

Like most observers, he finds the
West to be focused on the individual,
the East on the group.  Descartes said,
“I think, therefore I am,” putting him-
self at the center of reality.   Western
man sees himself distinct from the rest
of reality, which he then divides up into
different components, each of which
he proceeds to analyze.  In recent
times, however, the West has lost confi-

dence in its ability to find a true expla-
nation for the world and has even de-
nied the validity of knowledge of any-
thing not measurable by the senses.
The West has fragmented into a collec-
tion of individuals each seeking to ful-
fill himself in isolation from others.

Confucius, whom Lane sees as typi-
cal of the East, sees man as part of the
larger whole, including human society.
Fulfillment comes from finding har-
mony within this greater reality.  In-
stead of logically dissecting the world,
the Asian seeks to find his place in it.

Our different backgrounds affect
our thinking.  In the West, we exalt
logic in making decisions and seek to
reduce all thought to the scientific
method.  In practice we fail, of course,
but this is our ideal.  The East will seek
a more holistic way of arriving at a con-
clusion, including prolonged discus-
sion with others in a search for consen-
sus.  All of a sudden, “a conclusion
appears as if by magic.”  That is be-
cause the Asian participants have been
using their whole being to review the
whole situation, not just the particular
point at issue.  The whole situation in-
cludes “all people present at the discus-
sion.  Those people are not simply indi-
viduals, but people to relate to.”  Lane
shows how this focus on relationships
produces a vastly different, but no less
valid, method of coming to a decision.

Lane notes that Western women
might be more comfortable with the
process than Western men, a point Lin
Yu Tang anticipated when he called
China a “feminine” culture.

In Parts Two and Three (the heart
of the book) he succinctly addresses
differences in political outlook, educa-
tional method, viewing history, making
decisions, feeling secure, and major as-
pects of religious outlook.  For each
topic, he first presents the Western,
then the Asian view, followed by a
“When East Meets West” section.  Fi-
nally, he compares and contrasts West-

ern and Asian worldviews with Chris-
tianity.  By doing so, Lane refuses to
identify either West or East as correct;
he measures both against the trans-cul-
tural truth of the Bible.

Lane’s brief expositions of the Chris-
tian position at the close of each sec-
tion end up covering most of the basic
articles of Christian faith in a highly
practical manner.  These analyses alone
are worth the price of the book and lift
the debate about contextualization to a
higher plane.  Going beyond plati-
tudes, Lane outlines principles that

Where East Meets West
A review by Wright Doyle

Book ReviewBook Review

he value of brand names is that
they elicit confidence.  I trust
that a car made by Toyota willT

One World: Two Minds, Eastern and Western Outlooks in a Changing
World by Denis Lane, OMF International-Canada, 5759
Coopers Avenue, Mississauga, Ontario, Canada L4Z 1R9,
64pp. (paperback), ISBN 981-3009-71-1.  Phone: 905-
568-9971. U.S. $3.75 and Canadian $4.50 plus postage.

perform well, if properly maintained.
The same goes for authors:  any

book by Denis Lane will be worth read-
ing.  I met Mr. Lane years ago when I
was a new worker with OMF.  Since
then, I have heard him speak many
times and have profited from his writ-
ings.  I also know him as a man of intel-
ligence, hard work and integrity.

Thus, I am not surprised to find this
little book (only 64 pages) packed with
information and valuable insights.  At a
time when Chinese and Americans
struggle to understand and respect
each other, this book (first published
in 1995) could hardly be more timely.
One World: Two Minds takes its place
next to Lin Yu Tang’s My Country, My
People and Boyd’s Beyond the Chinese Face
in the list of significant aids to under-
standing these two vastly differing cul-
tures.

Mr. Lane first outlines basic back-
grounds and viewpoints characteristic
of East and West, then shows the effect
of our background upon our thinking

In doing so, he has to make gener-
alizations.  Actually, I was amazed to see
how few of his “stereotypes” missed the
mark.  He adds qualifications to avoid
overstating his case.  When he details
the effects of Eastern and Western ways
of thought upon such matters as poli-
tics and religion, for example, he takes
care to mention the immense changes
taking place in Asia.  After showing

Our
affect our thinking.

     different backgrounds
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should inform any future consideration
of such controversial topics as ancestor
worship, evangelistic techniques (he
raises probing questions about the invi-
tation system), democracy and dogma.

While the entire book deserves care-
ful reading, some passages rise to bril-
liance.  We all know that Asians tend to
focus on the group and Westerners the
individual; how many of us have found
a synthesis in the doctrine of the Trin-
ity?  God is both three unique Persons
and a perfectly harmonious commu-
nity.  We would do well to imitate Him
and value both society and its compo-
nent units.

I have only one small criticism.  Al-
though Lane does not say so, a careless
reader might infer that Asians and
Westerners have two totally different
and equally valid ways of thinking and
reasoning.  But Carl Henry, in his mas-
sive God, Revelation, & Authority, has
demonstrated that there is only one
common logic, used by all of us regard-
less of culture.  We may place more or
less emphasis upon relationships or
symbols, but we all think the same way.
Likewise, the once-popular dichotomy
between so-called Hebrew and Greek
thought in the Old and New Testa-
ments has been shown to be over-
drawn.  Both Testaments and both lan-
guages employ the same kind of
“linear” reasoning and both include
poetic devices.

While this little volume needs to be
supplemented with longer works on
history, culture, religion, and psychol-
ogy of both East and West so that
Lane’s necessary over-simplification
can be balanced by more “exceptions,”
the book should be read by anyone
seeking to bridge the gap between East
and West.  Let me put it this way: I be-
gan working with Chinese in 1975 and
have tried to read a bit about Chinese
culture, but I plan to read this book
again.

Wright Doyle and his wife served as mis-
sionaries to Taiwan for 12 years.  Since then
he has been director of China Institute, a
ministry to scholars from Mainland China
based in Charlottesville, Virginia.

Resource cornerResource corner

Soul Searching: Chinese
Intellectuals on Faith and Society
Carol Hamrin, Samuel Ling,
Daniel Baida Su, eds, 1997.
Ten essays by mainland Chinese
intellectuals who recently turned to
Christ. 107 pages, English.
Suggested donation $8.

Christianity and  Western Culture
Samuel Ling
Audio or videocassette giving an
overview of western thought that
addresses questions raised by
Chinese intellectuals.  Illustrated
with piano music. English.  Sug-
gested donation $15 for videocas-
sette; $7 for audiocassette.

Chinese Intellectuals
and the Gospel
Samuel Ling and
Stacey Bieler, eds., forthcoming.
An in-depth exploration of the
mindset, agonies and cries of
contemporary Mainland Chinese
intellectuals. 14 chapters, English.

Order the above items from:
China Horizon
PO Box 40399, Pasadena CA  91114
Fax: 626.296.7616
E-mail: jchen@chinahorizon.org

● ● ●

Song of a Prodigal
Li Cheng
This respected Mainland Chinese
scholar shares his struggle’s prior to
conversion. 288 pages, English or
traditional script Chinese.  Sug-
gested donation $1.50.

Order from:
Mainland Chinese Literature
Department

Serving Chinese Intellectuals

Ambassadors for Christ, Inc.
21 A Leaman Rd
PO Box 280, Paradise, PA 17562
Ph:  888.462.5481
Fax: 717.687.8891

● ● ●

The Quest
CBN WorldReach and China
Harvest
A video documentary of the journey
to faith of three leading PRC
intellectuals converted while
studying in the U.S. 50 minutes,
Mandarin.  $9.95.

Order from:
CBN International
Attn: Rose Hitchings
977 Centerville Turnpike
Virginia Beach, VA  23463-0001
Ph:  757-226-2651

● ● ●

Overseas Campus
Campus Evangelical Fellowship
A bi-monthly magazine published
for Chinese scholars in North
America.  Suggested donation $15
per year.

Request from:
Overseas Campus
PO Box 638, Lomita, CA 90717
Ph/Fax: 310.325.7968
Web site: www.oc.org

● ● ●

Bridges International
is a specialized Christian outreach
to Mainland Chinese intellectuals at
universities in western nations.
Bridges International web site:
www.bridgesinternational.com



nniversaries carry a spe-
cial meaning in Chinese
tradition.  In this respect,

Christianity was not only irrelevant to
China but was yet another weapon in
the arsenal of foreign powers intent
on carving up China’s territory for
their own.  The question, “Does the
Gospel have anything to offer
China?” drew a negative response.
Christianity and the intellectuals’
goal of a strong and prosperous

China appeared to be mu-
tually exclusive.

Seventy years later, an-
other generation of stu-
dents took to the same
square in Beijing.  This
time, however, they ex-
tolled Western political
ideals as the saving hope
of China.  In the after-
math of Tiananmen, many
concluded that, since the

rise of Western democracy could be
linked to the Christian faith, Chris-
tianity must have something of value
to offer China.  Not a few became
Christians during this period, which
constituted the season of greatest
openness to the Gospel in the history
of intellectuals in China.

Within half a decade the tide had
turned again.  The China That Can Say
“No” was a bestseller in Chinese book-
stores.  Western ideals were fast fall-
ing out of favor as Chinese intellectu-
als, many of whose study experiences
abroad had left them disillusioned,

NATO’s accidental bombing of the
Chinese embassy in Belgrade this
past May had particular signifi-
cance for the rock-throwing dem-
onstrators who retaliated by attack-
ing the US and British embassies in
Beijing.

This tragic accident
took place within days of
the 80th anniversary of
the May Fourth Move-
ment.  For Chinese intel-
lectuals in the year 1919,
May fourth signified a
turning point in attitudes
toward the West.  An-
gered by the post-World
War I Treaty of Versailles,
which ceded the Shandong penin-
sula to Japan, thousands of stu-
dents took to Tiananmen Square.
Their fervent nationalism would
later be channeled into political ac-
tivity culminating in a revolution
that would change China forever.

These students had no doubt en-
countered Christianity in their col-
leges and universities, many of
which were founded by Western
missionaries.  Yet faced with
China’s increasing humiliation by
the international community, many
had, by this time, concluded that

A

Brent Fulton

proclaimed that China must chart its
own path to strength and prosperity.
Some outside observers proclaimed
that the window of opportunity to
reach Chinese intellectuals was fast
closing.

As several of the writers in this is-
sue of ChinaSource point out, identi-
fying the Gospel with a particular
nation or political system can be
dangerous, for when that country or
system becomes offensive to those
we seek to reach, our Gospel be-
comes offensive as well.

The history of Chinese intellectu-
als’ encounters with the Gospel sug-
gests that “what God can do for
China” is in the end an insufficient
attraction for Chinese intellectuals
to come to faith. Those who have be-
lieved have usually done so not be-
cause of what Christianity as a collec-
tion of moral and ethical principles
can do for China but because they
have seen Christ in the lives of indi-
viduals who share deeply the con-
cerns of the Chinese people.  Hav-
ing been led into an encounter
with the living God, they are no
longer asking “What can Chris-
tianity do for China?” but rather
“What can I—and my fellow Chi-
nese—do for Christ?”

Dr. Brent Fulton is the Executive Di-
rector of ChinaSource and Editor of the
ChinaSource journal.
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